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FOREWORD,

From the Minutes of Conference 1987, the Resolution 29.9.45 on pages 303/304
indicates that the ®INVESTIGATION AND STUDY ON PEACE CHURCH CONCEPT" is
referred to Quarterly Meetings for debate and report through the District
Synods of 1988 to the Conference of 1988.

At the same Conference three resolutions referring to “Violence /[
Non-Viclence Debate", "Vigilante Violence", “Extra-Judicial Executions" were
tabled but not debated. The end result was the amended resolution No.
29.9.3. page 2B5. This was accepted in the hope that Quarterly Meetings,
bDistrict Synods and the Conference of 1988 should debate and discuss
together the debate as set out - "advocating a Peace Church" mindful also
that a sector of the Church were wanting to give substance to the prevailing
"Violence / Non-Viclence Debate".

You are therefore invited to discuss the Study Document on "Violence /
Non-Violence Debate" inm conjunction with the earlier distributed Study
Document on "Should@ we become a Peace Church?" It is our hope that your

Quarterly Meeting and District Synod will struggle over these issues which

wemand a Christian Response.

Austen Massey

Gerteral Secretary, February, 1988,

1.2.3.

1.2.4,

1.2.5.

In an article in International Conciliation {(Nov 1966), Gene
Sharp lists 23 examples of effective non-violent action in a
wide variety of political, cultural and geographic conditions,
including:

Finnish resistance to Russian rule, 1898 - 1905.

The general strike and non-co-operation in Germany which broke
the right-wing Kapp putsch, 1920

Norwegian teachers' successful resistance to the Nazi social
national education, 1942.

East German workers' uprising, 1953.
Buddhist campaign against Ngo regime, South Vietnam, 1963.

Ancther outstanding modern example is the Philippines revolution
which ousted the Marcos regime, 1986.
(Described in the Peace Church study document, page 12)

The major point of this overlong section is simply to show that,
far from being an jimpossible ideal where a few liberal academic
types debate comfortably in a "created space”, non-violent
resistance is a powerful and workable option with wmany
strategies. The difficulty is that so little has been done to
explore and test the non-violent option.

We humans were evolved in violence. We have a history of
millions of years of violence. No wonder we have a mind-set
which causes us to resort to violence once we are pushed beyond
our human power to endure. ‘What we need is a new mind-set, a
better vision, deeper spiritual resources.

With such a mind-set, we could turn all our ingenuity to
peaceful wuses of power. Imagine sleeping-gas instead of
nerve-gas, stun-guns instead of sten-guns .....

Some work has been done already on the concept of “Civilian
Defence™ (distinct from civil defence!) as a functional
alternative to military defence. Bere the civilian population as
a whole would voluntarily participate in training for
non-violent resistance to tyranny, whether internal, or external
to their country. Coups d'stat or military invasion would be met
with blanket non-co-operation, disruption, strikes, boycotts and
ostracism. The tyrant would face impotence. Many quotations
could now be given to support the thesis that tyrants cannot
govern without the consent and co-operation of a sizeable
section of the oppressed population. Certainly the present
regime in South Africa depends heavily on the co-option and
co-operation of many black people (as well as the
psychologically-induced sense of inferiority and helplessness
that some black people still carry).

There are a number of Peace Libraries in South Africa where
resources on the theory and practice of non-viclent action are
available:

PACSA, Box 2338, Pietermaritzburg, 3200. 0331-20052

St. Antony's Manse, B5 Princess St, Mayfair 2092. 001-837-6582

Diakonia, 20 St Andrew's Road, Burban, 4001, 031-312-609

14



-:14q aauatoTa ajueTrhra JO
watqoid sTyl o3 uorjusjzje snojass 3som Led oy SBATOS3I 22UBIBIUGD YL

TSAYDIANYD UETISTIAYD Y Jo sucTiebaabuod ay3 Jo saaquom
Burddyyszom aze sajuerbra asayy jo ‘Ataofwm e sdeyrad ‘Auen 3ng

‘prayasede o3 pua ue 103 BuTiIom sie Ooym suoriEsSTURBIC A3Tunamco pue
ardoad 3sutebe jybneisuc Te3jol ay3 Jo 3ied se uaas aq 35w sajueTTBTA

‘sayarfod s3F 03 uoratsoddo ysnao o3 jdwenje s37 Uy
S8TTT® SATINVIID JSOW puUNncj paspul SBY JUSHUIIACI URITIFY YINoS 3yl

“Aanluy 10 yzesp jo asbuep aneab ug
a21e SaTITWERI 17243 pue fayl osnesaq $WOY ATaUl O3 uINjai jouued Layl
TaduaTotA S3ueTINTA JO 3IBBAYG 3Y} Jo Isheoaq paTJ oALY IO SOUBTOTA
aue(Ibia 3o swyIdTa Byl aie asumezboad Arenjsues JSeusInyy  eya
U IS3TaYs Yoas olym $35BNJa TRUIAUT S,edTaFY yInog Jo Aytaoleu ayr

‘820104 8237104 pueTaWOY JO WIOITUN Y} uf
pue (,5uUe3q usaab io saTT3 uesib,) serarTicyiIne oerd Aq peysTIGEISS
ad10d 80TTed TedfoTuni 3yl jo siaquaw pue (,STaqelsucy SITy,) 29104
80TT0d UBDTIJY Yyanos aYyj jo siaquaw pautesl A13atiq Jo swrcyyun ayj
uy pasyubodar Butaq sajueibia JAawioj Jo AIjunos ayz punoie saserd
snofaea wolj sizodar aie I3yl MON "PaNUTIUOD sawy DuTUINg pue Anfuy
‘syQeap jo s3jaodsx 9gel Uy sIueTIBIA Jo Apnis sy 9301mM uocsAey sourg

(9861 y=awy ‘saypnis febeq patiddv 1oy aijua)
retefebuvqey cucsdey SETOYOIN) ",53233@ uasID, HY] pPuR ,L0J0NOUGH
syl ‘,oyangeny, Sy3 ‘,Tzwofoscuy, SY3 ‘,epopewy, =yl ,ererebueqew,
ayy ‘,sTIeyded, LYz ‘,aes3-y, Yy Spurq eyl TIT® ualjo AKian
§T ‘3xoddns aoy1od Aolua o3 paaar(aqg aae Aays aeys 3503 ayy pue eyl
*S3ISTATIOR prayjaede-taue BUTTTYY 0 buranfuy ‘BUTIPPTWIIUT UC JUIUT
‘sbuep snoxapIinur AjTerjuejod 3T pajeTDOSHER ST 31 “uoT3IevIoUUCD
Butoeuan aIcm Iv3 ® Sey ,ajue(TBia, WISy Y3 BOTAIY YInos ur ‘usentTea
Juadsp, pue AJtwey sTY Jo A3ejyes ey Buyaasseid uo JualUT UIZTITO
PaUIaoUOD ® ULA JOU S0P 3T EITIIY UINOS ur BuTueam 30uTISTP ® savy
©) awod sey ,eTerebueqey, Io0 ,33ue{rbia, WIe3 Byl :a0USTOTH B3URTITEIA

"¢ NOLLOTOSHEY

Taduelsysaa 103 savbajeals JuaToTa uou ‘ur Butiediorazed pue
‘103 BUTYIaR®as 03 JUMITUMOD ITaY3 ATqnopaa o3 a1doad s31 uodn 112
031 SIATOS31 adUSIIFUCD ‘5ID83J3 ST PUR SJUSTOTA IZTWTUTW 03 IBPIC UT

‘prayjaede 3suvebe s7bbnays ayy jo suorsuswip
Azessaseu Y3l jo auc aq o3 aupbax uedTIIy ynos ayy o3 aoueysIsax
pamre aztubodax ATIURIONTII ST 2DUIIIIUCY ‘EDUITOTA I3IEIS IO
A31Teanaq ay3 pue 2DURISTSBI JUSTOTA UCU 03 ‘UIINYD B S¥ JUSWITUMIOD
3o ¥oel Jano pue ‘03 pajeyaa SITITNOTIIIP 2Y3y o3 a0p ‘uoTiIenits
URDTIJY YINOS SYJ UT ‘IeY) S8ASTTE] IJuaIajuod ‘sTyl 30 IYHIT 8yl ur

‘uoTjEmIolSuRI) parysap ayz butasTyow 03 peidope satbhayexys
syl o3 aybbniys pasie ppe 3jIzosex 3sey ' se few aqdosd ‘soy3snfur
Jtwouoda pue TedT3TTed o uoyjenays e uy  jeyy sidacoe  yotym
uoT3TpRI} TeaTbotosys bBuoy e uT SpURYS BOTAIY UIBYINOS JO yaanyy
ASTPOUISH a3 eyl SasTubodsl aOUBIBJUC) :I3wgad aoUATOTA-UON/SOUaDTA

° 1 NOLLYIOS3Y

CHONTIEANOD L8601 THOLTE SNOILNTOSTH

€1

*SWdISAF anTIBRIJSTUTLDE
butpeorIanc 'STaART sSnotIea ae JusuwuIarch 1a11e3ed
‘sjusbe 181035 o $373TIUSPT Burso1osyp : USTIUSAISRUT Teo0T3T104

ssmwajysiAs jaodsuea; SATIRUIIITR ‘S38)Ivw anTlBuIalle ‘Siasse
30 9anzyes ‘burdmnp ‘ayra3zs  up-Leys UOTIUIAIIIUT  DFwoucdly

*ut-yeads ‘srjeayl ef(rasnb
(3181703 ‘$3sng) sSaTITITORY DUTPEOTZANG ¢ UGTRUBAISIUT  [ETO05

*uotiednoso jusTorA-uOU ‘UOTRONIISQO JUSTOTA-UOU ‘ur-Kead
‘UT-TTTW  ‘UT-8PYA  ‘UT-PUBIS ‘UT-3TS ¢ UOT3IUesaxeuUT  TEoTSAUL

*Juawsserey ‘TeTI} 3sadner 's10v]
‘Sjusuale ayd 03 aansodxa-JI8S @ UOT3USAIBRUT Teorbotoysisg

NOTINIAHALNI LNITOIA-NON

*sucTyesTuebio woajy uvorsindxe ‘uorjejussaidaz
oT3ewordyp burpeabumog ¢ UOT3Io®  JUSWUISAOD TeuoT3eUIauL

*AdUSTOYIFaUT 3jeIaqTap ‘uoT3IONIFSqO ‘buriieis
‘puelIOD  JO SIUTT BuTyd0lq : Soodoldus IJUSWUISACE Aq uotiow

TUOTSTAZ3dNS 3221TP JO 8suasqr UT BDUSTPAGC-UoU
‘esuerTducs mojg 3 BoUaTPeqO o3 SOATIPUIIITR, SUBZTI3TD

‘SubYS pue SyIew uMO JO TRAGWAI ‘SUOTINATISUT BUTISTXD SATOSS1P
03 Tesnja1 ‘sTeT2Tjjo pajutodde jdasoe o3 [esnjysy : susz{ars

NOTLYHIJOOD-NON “T¥DILITOd

‘A2, burjiodex ‘usopmors : S8)TA3s paloTa3ssy

‘$adyoeay ‘sasmuy ‘siaucsTad : sdnoib [eToads

TsaNTx3s Butuaqybr{ ‘anoyyem yornb : S8)TI)s OT [OqWAS

SENTHULS /NOILYYIdO-0D-NON JIWONOD3

"$93R1 ‘35aI8UT ‘Sigap
‘saxe} Awd o3 [ESNJax ¢ SI0INOSSI TeTSUeRUT 7 JO SIapToy Aq UOYIoY

TjuawursacH b3 o3 Azaadoad
TTa8s 10 387 o3 Tesnzax ‘Jjoofoq ,saspeay : Juswebeuew Ag uoTIoY

‘3300804 usnaTERPTW ‘3302K0Q 1 SaoxIom Aq uorysy

‘sanssaxd
Teuot3eurajur ‘bBuyzaxord  ‘y300kcg  : sIsunsuo) Aq  uoy3ov

SLLODZOH/NOLIVYIdO-0D-NON OIWONODE
“Axenjoues ‘swoy-je-Aes : walsis 1eT1008

*3130040q 10
Temeapyita ‘ucTsuadsns : SUOTIN]TISU} pUB SWOISNS ‘sluans TeTo0s

TIOTRAIIUT Y UOTIROTUNUMIODIND ¢ $UOSIad 3O wWsToRIIEQD

NOLLVH3IdO-00-NON TWIDOS



Identifying the causes of the formation and growth of wvigilante
groups and seeking ways in which these may be eradicated;

-
—

1.2. Speaking out strongly and publicly against the use of vigilante
violence against persons and the destruction of their homes;

1.3. Teaching congregations about the Churches attitude to such violence;

1.4. Encouraging Christians to offer sanctuary to those who have had to
flee their homes;

1.5. Working in local communities to end such violent attacks.

RESOLUTION 3.

Extra-Judical Executions: Conference notes the growing practice of
extra-judicial executions as part of the assault on anti-apartheid
activists in Southern Africa.

conference also notes that the usually efficient authorities have so
far failed to bring a single perpetrator of such executions te
justice.

We cannot escape the suspicion therefore that the State is elther
involved in or condones this practice, and we demand from this
Government an unequiveocal repudiation of this practice as inimical to
any civilized state.

RESPONSE BY THE STANDING COMMITTEE ON WAR AND PEACE ON THE

VIOLENCE / NON-VIOLENCE DEBATE IN SOUTH AFRICA.

1.1, THE ISSUE

Clearly the issue 1s : Faced now with the actual on-the-ground violence in
South Africa, does non-violence offer any really viable strategies? Will
talk about non-violence not simply be a "dead end®? Or worse, will it not
merely serve the interests of the oppressors in this struggle to the death
that we face?

To put in another way : Faced with the reality of vigilantes, removals,
assassinations and torture today, is it not true that our people have no
option but to¢ use violence? Why can the Church not recognise that those
who seek liberation in South Africa have been compelled to use violence by
the intransigence of the South africa regime? Surely violence is now "one
of the necessary dimensions of the struggle against apartheid”.

To put it yet another way : What practical workable strategies do the
proponents of mon-violence offer to the oppressed in South Africa today?
The time for high-sounding resolutions is long past. What action is being
offered and demonstrated which is more effective and guicker than
violence?

1.2, SOME ACTION-STRATEGIES

1.2.1 The amended paragraph 5.5.4. of the Peace Church Study Document
is worth quoting here:

In fact the most effective strategies in the present struggle
for liberation in South Africa have been non-violent., Effective
action has flowed from the power of labour organisations,
through rent and bus boycotts, through strikes, slow-downs and
stay-aways, through school boycotts, funeral demonstrations and
through non-collaboration with Government agencies, agents and
edicts. Those who support the Peace Church resolution must
indeed support and participate in this kind of non-violent
action and devise other non-viclent actions which will
effectively bring change in our scciety.

1.2.2. Gene Sharp has listed 198 non-violent tactics (in Martin Jelfs,
Manual for Action, Action Resources Group, London 1982, 1SBN
0950-818100). A selection is:

Protest and Persuasion

Formal statements : speeches, letters, petitions, declarations
of indictment.

To a wider audience: caricatures, banners, displays.

Group displays: mock awards, picketing.

Symbolic publicpcts;Wear symbols, delivering symbolic cbjects,
protest disrobing, new street signs.

Honouring the dead: Demonstrative funerals, homage a burial
places.

Withdrawal: Renouncing honours.

12
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The important question facing the Church is how to contribute to breaking
the spiral of violence, ending the present oppression and bringing about a
situation in which oppression and its resulting violence does not occur.
In other words, the primary question is not whether the Church supports or
condones revolutionary violence. However, future generations may ask what
serious alternmatives were practised by the Church in order to terminate
the injustice of the present. Indeed, it is questionable for the Church to
pass moral judgement on violence used as a last resort, if it fails to
provide and promote viable non-violent alternatives.

Yet, this does not mean that the Church is absolved from making judgements
about and distinctions between the particular forms of vlolence evident in
Southern African society. Whilst the Church must undoubtedly always hold
out the ideal of non-violence, a blanket condemnation of all forms of
violence i$ neither helpful nor responsible. It may be true that no
violence is ever just or hely, but it is equally true that some
manifestations of violence are more understandable or even justifiable
than others. The point is: The Church is simply not equipped to
participate in working for a new and just society unless it has a clear
and henest analysis of the present situation. It cannot know where to go
if it does not know where it is.

2. WESLEYAN PERSPECTIVE

it 1s possible to provide no more than an introductory comment on Wesleyan
teaching on violence and non-violence - hoping to stimulate discussion and
actlon. FPurther reading in this regard is recommended in the appendix.

John Wesley did not write either systematically or thematically. He wrote
and spoke in response to the =situations and crises that arose in his own
time and place. His position on war, revolution and violence must,
therefore, be distilled from his occasional writings on these matters. It
is of equal importance to note that Wesley's political favour for the Tory
Party of his time was consistent with his authoritarian views. Despite his
emphasis on the priesthood of all believers he neither allowed for
Methodist societies to choose their own leaders, nor for the British
people to choose their own monarch. Wesley held, in both these examples,
that greater popular participation in decision making processes would only
diminish the liberties of the people. Bluntly put, he was no democrat!

whatever we may think of his political views on such matters the
significant matter was the attainment and preservation of the liberties of
the people. The monarchy was God's instrument of guaranteeing the liberty
of the people. For Wesley it was liberty and not the monarchy that was
fundamental to human life:

Liberty is the right of every human creature, as soon as he breathes
the vital air: and noc human being can deprive him of that right which
he derives from a law of nature. If, therefore, you hawve any regard
to justice, ... render unto all their due. Give liberty to whom
liberty is due, that is, to every child of man, to every partaker of
human nature. (3]

This was not an exclusively religious liberty but a comprehensive freedom
to "enjoy our lives and fortunes in our own way, to use our property,
whatever is legally our own, actording to our own choice®™. Wesley's
campaign for the emancipation of slaves was, for instance, undertaken in
the name of this true human 1liberty. On the other hand, Wesley's
opposition to the American revolution was based on his conviction that to
rebel against the monarchy in favour of democracy was to endanger human
liberty. After the success of the American Revolution however, Wesley's
passion for liberty resulted in a shift in his thinking, and he could
accept the independence of the American pecple as true freedom:

5

is only under the absoluteness of God and the relativity of creaturely
existence that human life can be placed in proper perspective and given
its due respect.

Ultimately, the difference between a pacifist and one who is not only
becomes apparent in the extreme cases of life where ethical decisions are
at best difficult, at worst impessible.

4. CONCLUSION

Debate is important, but the challenge is to move beyond debate. The
luxury of debating violence is open only to those who are protected from
the violence within society long enough to hold debate. For the dominated
classes in South Africa this space for debate is foreclosed by state
repression. The outlawing of non-violent resistance, the banning of
meetings, the detention of articulate leaders, the crushing of strikes and
the state of war in townships and schools militates against all debate,
and often against all forms of non-violence.

The Church is called to identify the real cause of the violence in the
illegitimacy of the apartheid state, and participate in breaking the
spiral of violence by actively working for its end and the birth of a new
situation.

What Emilio Castro, the Methodist General Secretary of the WCC, says of
Latin America is true for Southern Africa:

In the urgency of the Latin American situation there is no time to
lose in discussions about violence and non-violence. Those who are
committed to non-violence should prove the efficlency, the validity
of their approach, not by discussing it with those who do not share
their conviction, but by struggling with the factors of oppression in
society. (10} ’

Prepared and written on behalf of
the Committee by Rev. A.S. Brews.
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Who will deny that 30 years of my life have been spent knocking in
vain, patiently, moderately and modestly at a closed and barred door?
What have been the fruits of my many years of moderation? Has their
been any reciprocal tolerance or moderation from the government, be
it Nationalist or United Party? No! On the contrary, the past thirty
years have seen the greatest number of laws restricting our rights.
In short, we have witnessed in these years an intensification of our
subjection to ensure and protect white supremacy. (5}

Rgainst this background the words of Nelson Mandela at his trial in- 1964
become understandable:

The time comes in the life of any nation when there remain only two
choices - submit or fight., That time has now come to South Africa. We
shall not submit and we have no choice but to hit back with all the
means in our power in defence of our people, our power and our
freedom. (6)

A comparison between the results of state vioclence and that of the
liberation movements is instructive. In the words of Archbishop Desmond
Tutue on returning from discussions with ANC leaders in Lusaka:

Mr. Tambo could quote abroad the statistics that the ANC had caused
B0 deaths from 1976 to 1984, and the security forces had been
responsible for 2000 deaths since 1984.(7)

The Methodist Church's response to the violence of the present must pay
careful attention to this history. Decisions about reality cannot be made
in splendid isclation from the past. Yet, this history must im turn be
seen in a wider theolagical context.

3.2. Biblical and Classical Tradition.
The Bihle

The question of the legitimacy of wviclence as a last resort for change
cannot be c¢onclusively argued from the Scriptures. The Old Testament
predominantly refers to viclence as the act of the powerful upon the
powerless. And, because the oppressed did not write the Bible, there is
largely silence on the responses and perspectives of the oppressed to the
violence inflicted on them. The New Testament is equally inconclusive, It
contains passages which respond negatively to the use of viclence(8) and
those which indicate that extreme situations may allow for violence as a
means of self defence.(9) The pacifist tradition finds its basis in the
former passages, whilst, in time, the soc-called just war tradition
developed out of the latter. Clearly, however, the biblical witness
militates against all glerification of violence and emphasises the
Justice, peace (shalem) and reconciliation as gifts of God to human
society.

The Early Church

The early Church was chiefly pacifist. This resulted from a combination of
the biblical jimperative of respect for the invielability of human life,
the idolatrous implications of serving as a soldier of the Roman Empire,
and the powerlessness of the early Christians. However, the consistent
emphasis on the need for justice and peace in society remained central to
the Church's proclamation. The "conversion” of Constantine changed this
situation and scon the unholy alliance of Church and State led to the
glorification of the violence of war. To ecounter this tendency the just
war theory developed as means of limiting war.
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Just War Tradition

In its simplest form the just war theory holds that only uvnder certain
predetermined conditions it is considered just for the Church to support
participation in war as a means of self-defence or restoring peace and
order. '‘These conditicns are normally summarised as follows:

1. The war must have just cause.

2. War may only be declared as a last resort when all other options for
achieving the desired result have been exhausted.

3. The intentions and purposes of those who wage the war mast be just.

4. Only legitimate authority may declare war.

5. There must be a reasonable prospect of success.

6. The suffering caused by the war must not be disproporticnate to what
the war aims to achieve.

/5 Just means must be used to wage the war.

B. Innocent people and non-combatants should not be harmed.

9. The peace aimed at must be just and acceptable to all involved so
that conflict is not perpetuated.

In summary: Just war tradition allows war as a last resort, but it equally
recognises violence as an unequivocally ugly alternative. The inevitable
excesses of war are warned against, and care is taken to ensure that war
contributes to a better human situation.

The question of whether such an ugly alternative can ever be regarded to
be ’just' is significant, and some prefer to speak of justified war,
allowing that no war can ever be defined as just, moral or ethically
acceptable.

Controversy exists over the nature of the legitimate authority required to
declare war. The fourth clause above has tended to ensure that the just
war tradition has almost always been used to protect and defend the
interests of those in authority at a particular time, in a specific
context, Hence, in the matter of war, the Church has tended to favour the
prevailing ruling classes and hinder the struggles waged by oppressed
people against unjust authority. As such it has tended to be used to
support "law and order", rather than the establishment of justice.

However, questions concerning the nature of legitimate authority - (eq Is
the prevailing authority necessarily the legitimate authority?) - have
resulted in the just war tradition hlso being developed as a basis for
explaining revolutionary viclence.

Liberation theologians have, for example, provided a radical alternative
to traditional just war theory, locating the Gospel and the Church firmy
on the side of the dispossessed and marginalised of society, rather than
in alliance with rulers. They suggest that when oppressed people have
exhausted all the realistic peaceful options for resistance then, rather
than submit to domination, it is justifiable or necessary for them to
fight for freedom. In a word, just war thinking is relocated on the side
of the oppressed. The oppressed, like their oppressors, are afforded the
theological right to resort to wviclence. The 1iberation theclegians
believe that God explicitly favours the poor and oppressed in their
struggle against domination and exploitation, whilst traditionally just
war theory tends to favour the rich and powerful. The passion of the
former 'is Jjustice for the oppressed, whilst that of the latter is the
preservation of order. As with Wesley, the real issue is not viclence
itself but the goals of liberty and justice in human society.



